chapter one
1:1 Paul, an apostle of Christ Jesus by the will of God, in accordance with the promise of life which is in Christ Jesus,  {Pau/loj (n-nm-s) Paul, “little”; nominative absolute--avpo,stoloj (n-nm-s) apostle; apposition to Paul--Cristo,j (n-gm-s) Christos, Anointed, Messiah; subjective genitive; Paul is commissioned and sent by Christ Jesus--VIhsou/j (n-gm-s) Jesus; apposition to Christos--dia, (pg) through, intermediate agency--qe,lhma (n-gn-s) what one wants or wills--qeo,j  (n-gm-s) of God; subjective genitive; what God wills--kata, (pa) according to, in accordance with--evpaggeli,a (n-af-s) a pledge, a promise--zwh, (n-gf-s) of life; objective, life is promised--h` (dgfs) which, which life--supply is--evn (pd) en--Cristo,j VIhsou/j (n-dm-s) Christ Jesus; positional truth}
1:2 To Timothy, my beloved child: Grace, mercy and peace from God the Father and Christ Jesus our Lord.  {Timo,qeoj (n-dm-s) to Timothy; dative of recipient--supply “my”--avgaphto,j (a--dn-s) being loved, beloved; apposition to Timothy--te,knon (n-dn-s) child--ca,rij (n-nf-s) grace--e;leoj (n-nn-s) mercy--eivrh,nh (n-nf-s) peace--avpo, (pg) from--qeo,j (n-gm-s) ablative of source; from God--path,r    (n-gm-s) the Father; apposition to God--kai, (cc) connective; and--Cristo,j  VIhsou/j (n-gm-s) Christ Jesus; source, governed by apo--o` ku,rioj (n-gm-s) the Lord, Master--evgw, (npg-1p) of us; genitive of subordination}
Exposition vs. 1-2
1. The prescript or prologue of this letter is typical of Paul’s style, which was consistent with the epistolary style of Greek and Roman letters; the form used in letters remained pretty consistent through about the 3rd century AD.

2. The form was simple enough; most letters began with three elements which included the name of the sender, the recipient or recipients, and a greeting.

a. Paul would modify this basic form by providing additional descriptions that might include his office (which drew attention to his authority), his relationship to Christ (servant, slave), or his mission.
b. There is little doubt that Paul modified his greeting and adapted his opening address to each unique situation and the specific circumstances of his recipients.

3. Paul begins this letter with his Roman nickname, which he seemed to favor; as time went on, it seems that he used it almost exclusively.

4. Paul’s given Jewish name was Saul, which is a translation of the Hebrew lWav' (Sha’ul); that name is derived from the verb that means to ask, request, or demand.
5. Saul was his family name, and Paul was either a name Saul chose (Acts 13:9) or a nickname that had been given to him by others (perhaps due to his small stature).  IICor. 10:10
6. The office that Paul occupied, which was the highest-ranking office in the Church Age, was that of an apostle; the term avpo,stoloj (apostolos--apostle) was derived from the verb avposte,llw (apostello--to send out).
7. The verb meant to dispatch someone for the purpose of achieving some objective; the noun denoted an authorized agent or representative who acted with the authority of, and on behalf of, the one who sent him.  Mk. 3:14, 6:7
8. This authority indicated that Paul was not acting as some self-appointed teacher; rather, he appealed to the divine commission he had personally received from Jesus Christ.  
9. While some see the genitive phrase of Christ Jesus as expressing possession, it should be understood in a subjective sense; Paul is an authorized agent who has been commissioned and dispatched by Jesus Christ.

10. The fact that Paul references his authority as God’s appointed leader serves to indicate that this is still an official communication between a ranking spiritual authority and his protégé.
11. Some have objected to the fact that using such language in a letter to a friend would appear to be out of place.

12. However, this is not simply a personal letter sent to a friend; this letter also serves as a mandate for Timothy and his ministry as he moves forward.

13. Additionally, such language would serve to validate Timothy’s place in the Church, provide him authorization to act, and support him against any false teachers.

14. The next prepositional phrase by the will of God modifies the noun apostle; the phrase denotes the efficient cause or agency by which Paul came to occupy his office.

15. It was important to Paul that people understood that he did not occupy his office because it was his plan (ITim. 2:7), because of some merit he possessed (ICor. 15:9-10), because he had appointed himself (ICor. 12:8), or because he was appointed by some human agent.  Gal. 1:15-17
16. Rather, his position in God’s plan involved his recognition and acceptance of God’s will; Paul became an apostle because God willed that it should be so, and Paul cooperated with that will.
17. The Greek term qe,lhma (thelema--what is wished or willed) is used over sixty times in the New Testament and is mostly used (about 50 times) to refer to the divine will.
a. It is only used twice in the plural, which would emphasize the fact that God’s will is not diverse or fluctuating; rather, it is viewed as a unity.

b. That same reference work also notes that the term denotes the active divine resolve which cannot remain in the sphere of thought but demands action.

c. Thus, if God wills Paul to be an apostle, He must act on that desire and structure His plan in such a way that results in Paul actually becoming an apostle.
d. Obviously, God’s will does not rule out the human element; Paul had to recognize God’s will and choose to orient to the divine desire of his own volition.  Acts 9:3-16, 26:19
18. The next prepositional phrase in accordance with the promise of life also modifies the noun apostle; indicates that the standard by which Paul was made an apostle was consistent with God’s promise of life.

19. Although not made explicit here, Paul identifies the promise of life more clearly in the book of Titus.  Tit. 1:2; IJn. 2:25

a. God made this promise in eternity past as seen in the prepositional phrase πρὸ χρόνων αἰωνίων (pro chronon aionion--before times eternal).
b. While the term ζωή (zoe--life) is not qualified by the adjective eternal in Timothy, it is qualified by that adjective in Titus; this is just a shorthand way of referencing eternal life.    
20. The phrase eternal life is not merely to be understood as life of endless duration, but as life that is comprised of all forms of divine blessing, that which constitutes life indeed.  ITim. 6:19; IITim. 1:10
21. The life in view is the supernatural, spiritual life that belongs to God, which believers can enjoy in this present age; however, the full expression of God’s life in the believer awaits the resurrection body in the life to come.  Rom. 8:23-25; Tit. 3:7; IJn. 1:2
22. That life is found only in Christ Jesus; the final prepositional phrase of verse 1 indicates that it is only through union with Christ that God’s life is available to the human race.  Jn. 3:15-16; Rom. 6:23; IJn. 5:11-13
23. The fact that Paul cites this promise of eternal life that was given in eternity past is a conscious way of connecting his current gospel ministry in time with the eternal plan of God.  IITim. 1:10-11
24. One should not miss the fact that Paul is in a Roman prison, awaiting either another trial or his execution, and he chooses to focus on the fulfillment of God’s promise of eternal life in Christ.  
25. As was standard in communications of that time, Paul introduces the recipient of this letter in the dative case.
26. In every one of the four letters that he wrote to individuals, Paul alludes to the close and affectionate spiritual relationship that existed between him and those to whom he writes.  ITim. 1:2; Tit. 1:4; Philemon 1:1

27. In the letters to Timothy and Titus, he refers to each of these men as a child, which can point to one or more things.

a. The first is that Timothy and Titus were both converted to Christ under Paul’s ministry, making him their spiritual father.  ICor. 4:15; Philemon 1:10
b. The second would be that the term points to the relationship between a student and his spiritual teacher.  ISam. 3:16; Matt. 10:24
c. The third conveys the idea of spiritual age and maturity with that of the more youthful believer.  IJn. 2:1
d. In this case, all may be in view.
28. He qualifies that noun with the adjective ἀγαπητός (agapetos--loved one, beloved), which is designed to communicate the close and loving relationship between the two men.  
29. Paul’s standard salutation, which is found in many of his letters, is the prayer or wish for grace and peace.  Rom. 1:7; ICor. 1:3; Gal. 1:3

30. In this case Paul adds the prayer or wish for mercy.

31. This greeting expresses Paul’s desire for Timothy; He desired him to experience the fullness of God’s grace, mercy, and peace in the midst of his present circumstances.

32. While Timothy had been conducting his difficult mission in Ephesus, he could rest assured that he was the object of grace, God’s unmerited and undeserved favor that would equip and enable him to fulfill that assignment effectively.

33. This would cover every aspect of grace that was necessary for Timothy to conduct his work in Ephesus, including both physical (living grace) and spiritual forms of grace (grace orientation, guidance, comfort, and various blessings).

34. Paul recognized that this was the time for passing the spiritual torch to his younger disciple, and Timothy was certainly going to need these graces as he will have to not only suffer the loss of Paul, but will have to move forward without Paul and his guidance.

35. Grace is the policy of God’s plan, and orientation to that grace through faith is the means by which believers enter into Ph1 peace with God.  Rom. 5:1

36. While all believers enjoy peace with God Ph1, Paul’s desire is for Timothy to continue enjoying inner peace in time.

37. Peter makes the observation that a relaxed mental attitude (inner peace) is contingent to some degree upon the knowledge of Bible doctrine.  IIPet. 1:2

38. Apart from Bible doctrine in the inner man and application of the same, the believer will never enjoy the full benefits of grace, become grace oriented, or enjoy full peace in time.

39. In his other letters, Paul never changes the order of grace and peace in any of his salutations; however, here Paul inserts a wish for mercy.
40. The Greek term e[leoj (eleos—mercy) emphasizes the attitude of compassion and sympathy that one demonstrates to another who is in some sort of need.

41. God is rich in mercy (which flows from the attribute of love; Eph. 2:4); Paul uses himself as a prime example of God’s mercy, since he deserved judgment and was instead shown mercy.  ITim. 1:13
42. It is intriguing to note that in Paul’s letters, he only uses mercy in his salutation to Timothy; this is likely designed to encourage Timothy, who would be aware of his own weaknesses or failures as he sought to execute the ministry with which he had been entrusted.
43. These very valuable qualities/provisions come directly from God the Father and from Christ Jesus our Lord, who continue to work in tandem with regard to believers.  Jn. 5:19
44. Paul stresses the fatherhood of God and the spiritual blessings that come from the believer’s relationship as His son, since these blessings have enabled Paul and will enable Timothy in his ministry.

45. He also stresses that Jesus Christ is Lord at the outset of this letter, no doubt recognizing that these blessings and Timothy’s orientation to Christ will comfort and encourage him in the ministry he faces.
1:3 I thank God, whom I serve as my forefathers did with a clear conscience, as I constantly remember you in my prayers night and day,  {ca,rij (n-af-s) lit. grace, gratitude, thanks--e;cw (vipa--1s) I have; to have grace is an expression for thankfulness--o` qeo,j (n-dm-s) to the God; indirect object--o[j (aprdm-s) whom--latreu,w (vipa--1s) 21X, carrying out religious duties as a function of worship; serve, minister; present that extends from the past--avpo, (pg)introduces ablative of source--pro,gonoj (ap-gm-p) 2X, forefathers, ancestors--evn (pd) in, with--kaqaro,j (a--df-s) pertains to that which is clean or free from other matter; clean, pure--sunei,dhsij (n-df-s) the inner faculty of distinguishing right from wrong--w`j (ab) as, as often as--avdia,leiptoj (a--af-s) 2X, lit. not lacking through; refers to that which is unceasing, continual--e;cw (vipa--1s) I have--h` mnei,a (n-af-s) 7X, a memory, a remembrance--peri, (pg) concerning--su, (npg-2s) you, Timothy--evn (pd) in, at--h` de,hsij (n-df-p) 18X, a petition, a request, generally one that is based on some specific lack or need--evgw, (npg-1s) of me, my; subjective genitive; Paul prays--nu,x (n-gf-s) night; genitive of time; at night--kai, (cc) connective; and--h`me,ra (n-gf-s) day; genitive of time, during the day }
1:4 longing to see you, recalling your tears, so that I may be filled with joy.  {evpipoqe,w (vppanm1s) 9X, to yearn or long for someone; temporal participle with night and day--su, (npa-2s) you; object of eidon that follows--ei=don (vnaa) to see; complementary infinitive--mimnh,|skw (vprmnm1s) recalling, remembering; temporal, causal, or attendant circumstance--su, (npg-2s) of you, your; subjective genitive--to, da,kruon (n-gn-p) 10X, tears--i[na (cs) purpose clause, so that--cara, (n-gf-s) of joy--plhro,w (vsap--1s) I may be filled with, full of}

Exposition vs. 3-4
1. Paul begins the body of this letter as he does most often; he begins with thanksgiving to God for the recipient(s) of the letter; the sentence, which is somewhat complex, extends from verse 3 through verse 5.
2. Paul regularly uses the verb euvcariste,w (eucharisteo—give thanks) to express his appreciation toward God (Rom. 1:8; ICor. 1:4), but in this case he uses the phrase ca,rin e;cw (charin echo—I am having grace).
3. Kelly has noted that this only occurs twice in Paul’s later writings, and both come while Paul was in Roman custody; he has suggested that this may reflect his stay in Rome since the Latin equivalent is very similar.
  ITim. 1:12
4. Alternately, if Luke was Paul’s amanuensis on both of these occasions (he certainly is for the writing of Second Timothy) it may simply reflect his style.  IITim. 4:11
5. The actual flow of the sentence does not provide the reason for Paul’s thanksgiving until the beginning of verse 5; he thanks God because he remembers the quality of Timothy’s faith.
6. In fact, the concept of remembrance is key to this section; Paul uses four different terms for memory or remembering in four verses.
7. Between the mention of his gratitude and the reason for it, Paul provides the circumstances that surround his thanksgiving to God

8. He continues with a relative clause that indicates that Paul has made it his practice to serve God; the verb λατρεύω (latreuo--serve, minister to) may carry with it the idea of worship in some contexts, but really focuses on the matter of service--carrying out one’s religious duties.  Lk. 2:37; Rom. 1:25
a. In the Old Testament, this verb was used of religious service, whether it involved service to God, service to pagan idols, or service to the demons behind them.  Deut. 4:19, 10:12
b. The verb is applied not only to those that rendered service to the Tabernacle (Num. 16:9), but also to the entire nation; the vision was that Israel would become a kingdom of priests, serving God as they were directed.  Ex. 19:6; Deut. 10:12
c. While it was the privilege of ancient Israel to serve God as a kingdom of priests, they failed in this regard; they were replaced by the Church based on their failure to bear fruit.  Matt. 21:43; Rev. 1:6, 5:10
9. Therefore, what was formerly understood as Jewish service to the Lord is now understood as Christian service, which involves a comprehensive commitment that has to do with the entire person.  Rom. 12:1

10. The nature of Paul’s service to God is defined more clearly in the book of Romans; Paul serves God in his spirit and that service is related to the gospel.  Rom. 1:9

11. The next prepositional phrase is unusual; while it is unique to the New Testament, Dibelius points out that it does occur frequently in secular inscriptions.

a. The flow of the sentence naturally continues with the second prepositional phrase, so this first phrase should be understood in a parenthetical sense as looking back to where the true worship of God originated.  
b. When the preposition ἀπό (apo--from) is used with the ablative case, it normally denotes separation or origin; a number of interpreters translate this phrase as like/as my ancestors did.
12. There can be little doubt that Paul is here indicating that there was real continuity between the way his forbearers served God and the way he is currently serving God.  Acts 24:14-16
13. Paul sees his Christian service to God as being consistent with the way his forefathers had served God historically.

14. In that regard, Paul speaks as one who stands in the direct line of his Jewish ancestry as one who serves the God of Abraham, Isaac, and Jacob by faith.

15. Paul describes that manner in which he renders service to God with the prepositional phrase with a clean/clear conscience.
16. This phrase should certainly not be construed with the previous statement about his ancestors; he is referring to the manner in which he conducts his present Christian service.
17. The conscience is the area that contains a person’s norms and standards, the standards by which a person judges between right and wrong.
18. The conscience is the moral faculty that God placed in man by which man judges his own actions; it either affirms the validity of an action or accuses the believer when the conscience sees the action as wrong.  Rom. 2:15
19. In that regard, the conclusions of the conscience are only as accurate as the norms and standards with which the conscience is programmed; faulty norms and standards will likely result in faulty judgments. 
20. Paul indicates that his service to God had always been performed with a clean conscience; while Paul did not always have the correct norms and standards in his conscience, he was faithful to the values of his conscience.
21. A clean conscience reflects the fact that Paul was committed to living in accordance with God's will (as he understood it), now Paul has both a clean conscience and a good conscience.  ITim. 1:5
22. A good conscience is one that has been programmed with a biblical set of standards and norms, one that has been cleansed from dead works (ceremonial rules and human commandments), and one that functions according to the righteous principles of Bible doctrine and grace.  Heb. 5:14, 9:14
23. Paul’s desire not to offend God and other men was based on his recognition that all men would be judged in righteousness; thus, Paul sought to live according to God’s standards (again, as he understood them).  Acts 24:16
24. Paul follows the two statements regarding his service with the conjunction w`j (hos--like, as), which is normally use to introduce a comparison of some sort.
25. Here it introduces another background circumstance that explains why Paul is grateful to God; his gratitude is partly based on his ongoing memories of Timothy.
26. Paul uses the adjective ἀδιάλειπτος (adialeiptos--lit. not leaving off, constantly, unceasing) to convey the reality that Timothy is always in his thoughts.
27. As one would expect, Paul addresses his thanksgiving to God during his prayers.
28. While there are a number of terms for prayer, Paul uses the noun δέησις (deesis--request, petition); this term has generally been defined by most lexicons as an urgent request that is based on a specific need.

29. Even though Paul is in a Roman cell, awaiting what looks to be an uncertain or bleak future, he continues to focus on Timothy’s needs more than he does on his own.  Phil. 2:3
30. In that regard, Paul was intimately associated with Timothy and would have been aware of his niche in Ephesus and the problems he faced; he would also be aware of Timothy’s weaknesses and spiritual needs.

31. Therefore, his prayers were not only general prayers of thanksgiving, but would consist of specific requests regarding the needs of his protégé.

32. The final two terms night and day are to be understood as genitives of time; they are used to denote the time during which something takes place.
33. In that regard, Paul’s constant memories of Timothy result in him praying for Timothy at all times.
34. Verse four begins with the participle from the verb ἐπιποθέω (epipotheo--to have a strong desire, to long for, to yearn) to convey Paul’s very strong desire to see Timothy’s face once again.
35. While some have sought to classify this as a causal participle, it is more likely a participle that provides another attendant circumstance that provides insight into Paul’s mental and emotional state.
36. It is not clear how long the two men had been apart; however, the last time the Bible records that these two men were together was when Paul left Timothy in Ephesus some five years prior to the time of writing.  ITim. 1:3
37. While it might be likely that Paul would have returned to Ephesus at some point during those five years, there is simply no proof.
38. Part of the reason that Paul had such a strong desire to see Timothy once again is the fact that their previous parting (an event of which we have no record) had resulted in a significant emotional display on Timothy’s part.
39. The perfect participle expresses a stative aspect, focusing on Paul’s state at the time he writes; this indicates that Paul never really forgot Timothy’s tears.

40. This also provides one more attendant circumstance that speaks of the close bond that existed between Paul and Timothy.
41. There is a very real sadness that comes from being separated from those who are dearly loved; knowing they were going to be separated was likely part of all of the reason that Timothy wept.
42. In that regard, Paul now provides a purpose clause that focuses on the matter of the joy (in contrast to the sorrow Timothy had exhibited) that exists in the Christian way of life.
43. It is likely no accident that the concepts of joy and sorrow are here related so closely; in fact, there is only one Greek word between the terms tears and joy.
44. Timothy’s presence would be a source of significant happiness for the apostle (filled with joy), who is no doubt feeling the sting of being abandoned by many as well as the isolation and loneliness of his imprisonment. 
1:5 because I had been reminded of the sincere faith within you, which first dwelt in your grandmother Lois and your mother Eunice; now I am confident that it dwells in you as well.  {u`po,mnhsij (n-af-s) 3X, a remembrance, a recollection--lamba,nw (vpaanm1s) lit. having received; causal participle; provides one basis for Paul’s thanksgiving--h` pi,stij (n-gf-s) the faith, active faith--avnupo,kritoj (a--gf-s) 6X, triple compound, lit. to not judge under, sincere, unfeigned, real, genuine--evn (pd) in, within--su, (npd-2s)--o[stij (aprnf-s) relative adjective; those of a certain class, which type of faith--evnoike,w (viaa--3s) 5X, to live in, to dwell in--prw/toj (abo) ordinal adverb, first, before Eunice and Timothy; modifies enoikeo--evn (pd) in--h` ma,mmh (n-df-s) 1X, originally meant mother, but came to mean grandmother--su, (npg-2s) of you, genitive of relationship--Lwi<j (n-df-s) Lois; 1X, apposition to grandmother--kai, (cc) connective, and--h` mh,thr (n-df-s) the mother--su, (npg-2s) of you; genitive of relationship--Euvni,kh (n-df-s) Eunike; 1X, lit. good victory, conquering well; apposition to mother--de, (cc) but, now, additionally--pei,qw (virp--1s) to be convinced or persuaded, to have confidence in something--o[ti (cc) introduces the content of Paul’s persuasion--supply it dwells--kai, (ab) adjunctive; also--evn (pd) in, as well--su, (npd-2s) you}
Exposition vs. 5
1. Although the New American Standard begins verse 5 with the term for, it is not present in the Greek text.
2. The verse should be begin with the word because since that translates the causal participle of λαμβάνω (lambano--take, hold), which provides the cause or basis for Paul’s thanksgiving from verse 3.

3. The phrase having received a reminder could be taken to mean that something external to Paul (perhaps some news regarding Timothy) which prompted Paul’s memory.
a. This makes some sense based on two things; the first is that Paul had recently been visited in Rome by Onesiphorus, who was a resident of Ephesus.  IITim. 1:26-18    
b. The second reason for this is how the term ὑπόμνησις (hupomnesis--reminder, recollection)  is used in the New Testament; there are two other usages and they both deal with external reminders.  IIPet. 1:13, 3:1
4. Others point out that the term may simply mean nothing more than Paul recalled Timothy’s faith.

5. In either case, whether he was prompted internally or externally, what came to Paul’s mind was the nature of the faith that Timothy had manifested previously.

6. The noun πίστις (pistis--faith, belief) can be used in two specific ways; the first is active faith, which deals with the matter of exercising faith or believing;
7. The second is that faith can be used in an objective sense to refer to the content of what is believed--the doctrines of the apostolic faith.

8. In this case, the reference is to Timothy’s active faith, which is modified by the adjective ἀνυπόκριτος (anupokritos--lit. without play-acting); this adjective deals with things that are lacking pretence, things that are sincere, genuine, or authentic.

9. This term was used in Greek theatre for giving one’s lines from under a mask; it denotes one that flies false colors, one who pretends to have faith in doctrine but lacks the necessary follow through.

10. James derides the type of believer that gives lip service to the faith/truth and does not bring forth the applications that the truth demands.  James 2:14ff
11. God and His plan are only apprehended by faith (Heb. 11:6); His promises must likewise be appropriated by faith.
12. Sincere, genuine, or authentic faith is the type of faith that actually believes and acts on the Word of God.  Matt. 7:24; Heb. 11:4,7,8,17,22,23
13. One might ask how Paul can be so certain of the quality of Timothy’s faith, but the answer should be obvious; Timothy manifested his faith by virtue of his service to Paul.
14. One can only be certain of the nature of the faith that people claim to have by means of observing their applications.  James 2:18
15. Paul continues with his thoughts regarding Timothy’s authentic faith; by using the relative pronoun ὅστις (hostis--who, “they”); the relative adjective has a generalizing sense but is used here of a characteristic quality.
16. Paul states that this same type of faith was present in Timothy’s grandmother and his mother first.
17. Paul is not seeking to provide the order in which this family came to Christ (first Lois, then Eunice, then Timothy), but simply notes that his mother and grandmother had become believers prior to Timothy’s conversion.
18. The term μάμμη (mamme--“grandmother”) is only used here, but could be used of both one’s mother or one’s grandmother.  Similar to the modern term mammy or mamaw.
a. Since Paul follows with the term μήτηρ (meter--mother) when describing Eunice, it is apparent that Lois was Timothy’s grandmother.
b. While this is the only mention of Timothy’s grandmother, his mother was first mentioned in the Acts narrative (but not by name).  Acts 16:1

c. Most interpreters presume that Lois is Timothy’s maternal grandmother since Timothy’s father was not a believer and because she is mentioned with his mother.
19. Just as he had done previously regarding his own history, Paul indicates that there was real continuity between the way Timothy’s mother and grandmother served God and the way he is currently serving God by faith.  
20. Like Paul, Timothy’s spiritual life was not one which broke with the past but one which was also a reflection of the faith of his Jewish ancestors.

21. The only way Paul could know that Timothy’s maternal side had such sincere faith was Timothy telling Paul about them, Paul observing their applications, or both.

22. Paul closes verse 5 with an additional thought regarding Timothy’s the faith of Timothy’s mother and grandmother; he asserts his certainty that Timothy manifests the same quality of faith as his ancestors.

23. Paul uses the verb πείθω (peitho--to convince, to persuade), which is a verb that means to cause someone to come to a particular point of view, or to take a particular course of action.  

24. While it has it has the idea of convincing or persuading someone of something, it is used in the perfect tense to express the result of the persuasion--confidence in the matter at hand.
25. It is Paul’s confidence in Timothy and the quality of his faith that serves as the basis for the exhortations and commands that follow.

Doctrine of Faith
1:6 For this reason I remind you to kindle the gift of God which is in you through the laying on of my hands.  {dia, (pa) on account of, because of--o[j (a-raf-s) which, “this”--aivti,a (n-af-s) 20X, what is responsible for something, a cause, a reason; the reason being Paul’s confidence in Timothy’s faith--avnamimnh,|skw (vipa--1s) 6X, to cause one to remember; to remind someone of something--su, (npa-2s) you, Timothy--avnazwpure,w (vnpa) 1X, to kindle again into flame; complementary infinitive--to, ca,risma (n-an-s) 17X, the grace gift, possibly the spiritual gift--o` qeo,j (n-gm-s) of God; subjective genitive, God gave the gift--o[j (aprnn-s) which gift--eivmi, (vipa--3s) is--evn (pd) in--su, (npd-2s) you--dia, (pg) through, intermediate agency--h` evpi,qesij (n-gf-s) 4X, superimposing something on something else; to lay on--h` cei,r (n-gf-p) the hands--evgw, (npg-1s) of me; genitive of possession}

Exposition vs. 6
1. Verse 6 begins with a phrase that forms a clear connection with what Paul has just stated in the previous verse regarding the quality of Timothy’s faith.
2. It is the knowledge of Timothy’s authentic faith that gives Paul the confidence to provide Timothy with a reminder that actually serves as an exhortation.
3. While Paul has used the μιμνῄσκω (mimnesko--to recall, to remember) three times in verses 3-5; each of those usages referred to Paul’s memory.

4. He now adds a fourth use of this family of words with one significant difference; now Paul is reminding Timothy of events in his past which are designed to motivate him with regard to the challenges he faces in the present.

5. As Towner has observed, “what might seem to be a gentle tone in which to couch an exhortation is actually all the more binding, because a reminder draws on shared knowledge and experience and implies past commitments are still in effect”.

6. What Paul desires to remind Timothy about is seen in the complementary infinitive of the verb ἀναζωπυρέω (anazopureo--to kindle a fire again).
7. That verb is only used here in the New Testament, but is found in some extra-biblical writings, and generally used in a metaphorical sense.
8. The use of this term has left interpreters quite divided over the force of it in this context.

a. Some see it as Paul encouraging Timothy to continue doing as he has been and maintain his intensity.
b. In that regard, they would suggest that this is nothing more the natural anxiety that the older man Paul has with regard to Timothy potentially fainting under the burdens and trials in Ephesus.

c. Others suggest that Timothy had become somewhat depressed because of Paul’s absence, his testing in Ephesus, and the fact that Paul has been imprisoned.

d. They suggest that there would be no reason to used this particular verb if Timothy was not in need of some difficulty

9. What is known of Timothy might suggest that the first view is correct; he was Paul’s right hand man (ICor. 4:17), unique in his commitment to the cause of Christ (Phil. 2:19), and had been faithfully following Paul’s doctrine and lifestyle.  ITim. 4:6; IITim. 3:10

10. On the other hand, it would seem evident that believers can demonstrate significant growth and application of doctrine and be confronted with situations that may cause them to lose some intensity.  Rev. 2:2-4, 3:1-2
11. While it may be debated as to whether of not there is some significant failure on Timothy’s part that needs to be addressed, or if this is just an exhortation to maintain spiritual intensity, the force is that of an ongoing request (linear action) to keep fanning his flame to full intensity.

12. There is a similar command related to this same issue that is found in First Timothy.  ITim. 4:14

13. If Paul’s emphasis is the same there as it is here, the figure of stoking or fanning a flame would be the opposite of being careless, neglectful, or unconcerned with God’s provision.
14. The figure of fanning a flame is one that encourages Timothy to make full use of the gift that God has provided, to be consistent, diligent, and zealous in his applications under that gift.

15. This is obviously an expression of Paul’s spiritual concern for his younger protégé, whom he knows to be facing significant testing already.

a. A number of interpreters have suggested that what follows in verse 7 indicates that Timothy may have struggled with being somewhat shy and timid.

b. Since Paul had been imprisoned and was potentially facing the wrath of the Roman government, Timothy would likely have some natural reticence to stand openly for Paul and gospel he proclaimed.

c. Add to that the turbulent situation into which Timothy was placed in Asia Minor, where some people in the local churches had openly repudiated Paul and his teachings.  ITim. 1:6-7,18-20; IITim. 1:15, 2:16-18

d. Pastoring in Ephesus would no doubt be made much more difficult with the knowledge of Paul’s imprisonment and the potential of his death, since the opponents might then be able to call Timothy’s authority into question.
e. As Lenski has observed, “Dangerous clouds are gathering, there are dangers that are far greater than ever before, not mere local hostility to the planting and the growth of the church but imperial hostility.  The provinces of the empire will imitate what Caesar's court is doing”.

16. Paul was no doubt aware of much or all of this and expresses his concern that Timothy was waning or might wane in his zeal to continue the work with which God and Paul had entrusted; thus the call for action.
17. What Timothy is to be diligent about is seen in the noun χάρισμα (charisma--lit. gift of grace), which has led to differing views on how this term is to be understood in this context.
a. The first is that this precise Greek phrase the gift of God is only found in one other place in Paul’s writings; there, it deals with the matter of eternal life in Christ.  Rom. 6:23 cf. Jn. 4:10
b. The second is that the term χάρισμα (charisma--lit. gift of grace) is used for the spiritual gift that each believer receives at the point of salvation.  Rom. 12:6; ICor. 12:4; IPet. 4:10

c. However, it is also used in a more generic sense to refer to the privileges that God has bestowed on Israel.  Rom. 11:29 
d. It was used of general, unspecified spiritual activity (Rom 1:11), and was used of the temporary gifts of healing.  ICor. 12:28,30

e. One passage uses this term as a reference to the “gift of celibacy”, with the added implication that the sex life in marriage is also a gift.  ICor. 7:7

f. It is used to refer to the fact that God had delivered Paul and his team from death based to some extent on the prayers of the Corinthians.  IICor. 1:8-11

g. Finally, it is used in regard to Timothy in two passages that are very similar to one another.  ITim. 4:14; IITim. 1:6

h. Given the number of ways this term can be used and the fact that Paul does not elaborate on it makes identification difficult if not impossible
18. In that regard, Paul does not specify the gift or the nature of it in First Timothy or here; in both passages he indicates that the gift is something internal to Timothy.  ITim. 4:14
a. This would rule out the suggestion that this is the gift of pastor-teacher or gift of evangelism; there is no spiritual gift of pastor-teacher or evangelism (which many wrongly assert) since these are offices and not spiritual gifts.  Eph. 4:11; ITim. 3:1
b. In both passages Paul uses a construction that signifies some intermediate agent or agency; in First Timothy he indicates that Timothy received his gift through a prophecy, an inspired revelation.
c. In Second Timothy, Paul indicates that he was the intermediate agent (God the Holy Spirit being the remote agent) through whom this gift was imparted; in First Timothy, he indicates that a prophecy served as the intermediate agency.

19. While Paul does not indicate who might have uttered this prophecy regarding Timothy, there were certainly New Testament prophets operating at that time.  Acts 13:1; Eph. 3:5
20. God would have provided someone divine information with regard to young Timothy, which may well have involved the revelation that Timothy would enjoy spiritual significant success in the ministry.
21. While God could have simply imparted the gift on His own since God the Holy Spirit is the giver, He chose to administrate the reception of the gift with a prophetic revelation and the laying on of Paul’s hands.

22. The prophecy and the laying on of Paul’s hands were the two factors mentioned in respect to the reception of this unspecified gift.

23. This event may not have occurred at the same time as his ordination, but it may have; however, one should recognize that these events really involve two separate issues. 

a. The laying on of hands in the ordination process is simply a physical representation of the fact that the ordaining council recognized the fitness of a man for the office for which he is being ordained.  ITim. 5:22

b. Additionally, it symbolizes the approval of the council and the fact that they have identified themselves with the candidate in his work in the ministry.  Acts 13:3
24. In the end, one should recognize that there is still some mystery regarding this issue, which may be related to the transition period in Acts when a number of temporary situations and practices existed.

25. Paul reminds Timothy of the working of the Holy Spirit in his life, the trust placed in him by the ordaining council, and the trust Paul continues to place in him, in order to encourage him to fulfill every demand of his ministry.

1:7 For God has not given us a spirit of cowardice, but a spirit of power and love and discipline.  {ga,r (cs) for, introduces an added consideration--di,dwmi (viaa--3s) gave, has given--evgw, (npd-1p) to us; dative of indirect object--o` qeo,j (n-nm-s) the God--pneu/ma (n-an-s) a spirit, a disposition--deili,a (n-gf-s) 1X, lack of mental or moral strength, shameful fear, timidity, cowardice--avlla, (ch) but, in contrast--supply a spirit--du,namij (n-gf-s) ability, capability, power--kai, (cc) and; connective--avga,ph (n-gf-s) of love, often involves sacrifice--kai, (cc) and; connective--swfronismo,j (n-gm-s) 1X, pertains to having thinking that is thoughtful, prudent, or self-controlled; thinking soundly}

Exposition vs. 7

1. Verse 7 begins with the conjunction γάρ (gar--for), which introduces additional pertinent information regarding God’s provision and Paul’s call to action.
2. Paul’s call to fan the flame of his gift is here bolstered by pointing out that God has made the necessary provision so Timothy can stand firm.
3. Interpreters are almost equally divided as to the issue of how one is to interpret the noun πνεῦμα (pneuma--breath, wind, spirit, Holy Spirit), but there appear to be only three real options.
a. The first is to understand the noun as a reference to the Holy Spirit, who is given to the Church Age believer at the point of salvation.  Acts 5:32; Rom. 5:5

b. In defense of that, some point to the fact that the language of giving seen in the verb δίδωμι (didomi--to give) is used with reference to this fact.  IICor. 1:22, 5:5; IThess. 4:8; IJn. 3:24, 4:13
c. The second option advanced by others understands  the term πνεῦμα (pneuma--breath, wind, spirit) to refer to the disposition, mindset, or attitude of someone.
d. In support of this view, others point to verses where the noun simply cannot refer to the Holy Spirit.  Rom. 8:15, 11:8; ICor. 4:21; Gal. 6:1
e. Some are divided regarding the two usages in verse 7; they suggest that the first statement be taken to refer to one’s mindset or disposition, but the second statement is to be interpreted as a reference to the Holy Spirit.

f. In support of that view, they point out that the same construction “not…but…” is used in two other places and should be understood as two differing usages of the term spirit.  Rom. 8:15; ICor. 2:12

g. However, in contradiction to that view, the final noun translated as discipline (as well as all other terms in this family of words) is never elsewhere attributed to the Holy Spirit.

4. It is worth noting that when Paul uses the noun πνεῦμα (pneuma--breath, wind, spirit) in the Pastoral Epistles to refer to the Holy Spirit, it is normally quite clear.  ITim. 3:16, 4:1; IITim. 1:14; Tit. 3:5
5. Based on all these considerations, it seems best here to understand the term to refer to the inner mindset or disposition of the person in view, while recognizing that God gives His gifts through the Holy Spirit in the Church Age.
6. Thus, one does not have to rule out the working of the Holy Spirit in the life of the believer with regard to these issues; The Holy Spirit is actively working within the believer to produce His fruit, which certainly includes the types of virtues that Paul addresses here.
7. The dative plural of the pronoun ἐγώ (ego--us) should be limited to Paul and Timothy in this context, but theologically it applies to all believers.

a. It is likely that Paul is encouraging Timothy by acknowledging that Timothy has shared in the same attitude and mindset as Paul.
b. Those who see the spirit as the Holy Spirit in verse 6 typically tend to take this pronoun our in the most expansive sense to refer to all believers.

c. Given the background of this letter, the difficulties Timothy was facing, the very personal nature of this letter, and the context regarding the ministry, it is best to interpret us in a limited fashion with the recognition that it can apply to all believers.
8. Paul begins by stating the negative in a forceful way; the negative particle οὐ (ou--no, not) is in the emphatic position at the beginning of the statement, which means there is absolutely no way that God is the author of timidity or cowardice.

9. What God has not provided for Paul or Timothy is seen in noun δειλία (deilia--a lack of mental or moral strength), which is a family of words that is always used in a bad sense.

10. While most translations tone down this term to something like timidity, the related adjective δειλός (deilos--fearful, cowardly) is used of those that lack courage and exhibit cowardly or shameful fear.  Mk. 4:40
11. The fact that Paul even addresses this indicates that he was aware of all the pressures on Timothy to fall prey to this type of behavior; the fact that he joins himself with Timothy is designed to comfort and encourage him.
12. As Mounce has stated, “Although the term means cowardice and not the weaker timidity, it is highly doubtful that Paul is implying that Timothy was a coward”. 

13. In that regard, if Paul is saying that he thought Timothy was acting cowardly, then it would be implied that Timothy was not exhibiting the three qualities of power, love, and discipline.
14. While Timothy has often been portrayed as weak and sickly (ITim. 5:23) and a timid person who lacked courage and resolve (IITim. 1:7), that is largely based on these two scriptures and so lacks some documentation.
15. Any believer may experience health tests, may struggle with weakness, or may lack courage on given occasions; however, that is very much different than constantly being characterized by these things.
16. The three qualities that Paul indicates that God has provided for him and Timothy are designed to be contrasted with the attitude of cowardice.
17. There can be little doubt that the first two of these three qualities are attributed to the Holy Spirit, who is certainly the internal source of the believer’s power.  Acts 1:6-8; Rom. 15:13; Eph. 3:16; 
18. Since Paul and Timothy have the power of God the Holy Spirit present within them, their attitude should reflect the power that works within them and is available to them.  Eph. 3:20; Col. 1:11,29; IITim. 1:8
19. The Greek noun du,namij (dunamis—power) generally has the idea of capability, with an emphasis on the ability to function; it denotes the potential for functioning in some specific way.

20. For those who have a fundamentalist background, the assertion that du,namij (dunamis—power) is to be considered as spiritual dynamite is patently false and should not be entertained.
21. Furthermore, Alfred Nobel did not invent dynamite until 1867; to adopt this view is foolishly attempting to read modern history into an ancient Greek word.

22. Although Paul does not mention any particular manifestation of power, the power in view in this context would seem to focus on the power to make the necessary applications and to endure suffering on behalf of the cause of Christ.  IITim. 1:8

23. The second virtue that Paul indicates is present within these men is that of love; the noun ἀγάπη (agape--love) deals with the type of love the puts the interests of others first and is willing to sacrifice on behalf of others.

24. This is not only a quality that Paul indicates is present in both him and Timothy, it is actually one of the ten attributes of God.  IJn. 4:8,16

25. God the Holy Spirit is the one who reveals God’s love in the believer (Rom. 5:5) and His working in the life of believers is evidenced by the fruit of love.  Gal. 5:22
26. Other passages indicate that the believer can have a spirit of love (the willingness to put others first and sacrifice on their behalf) because that attitude reflects that of God of the Holy Spirit.  Rom. 15:3

27. The final quality that Paul indicates is present within them is seen in the noun σωφρονισμός (sophronismos--discipline), which comes from a family of words that pertain to being in control of oneself.

28. This quality refers to one who is prudent, thoughtful, and who avoids extremes, considering matters carefully while seeking to keep his emotions under control in the face of the extremes.
29. This term is related to the thinking process, which is severely compromised when the believer is bouncing between emotional extremes; it has in it the idea of a sound mind or good mental health.
30. This means that when things are good the believer does not conduct himself like the winning contestant on a game show; when he is being tested and things are going badly, he curbs the temptation to be depressed, sulk, or pout.
31. This family of words is used in the qualifications for the pastor-teacher.  ITim. 3:2
32. What Paul is saying here is that the Holy Spirit, who indwells believers, works in such a way as to develop the proper qualities within the believer; as the pastor-teacher in Ephesus, Timothy certainly needs these qualities.
33. He will need power in order to articulate the positions of the faith and the boldness to exercise his authority in the local church, particularly toward those who have deviated from the faith and are attempting to influence others.

34. He needs a spirit of love that places others believers and their spiritual needs before his own, the love that is willing to sacrifice on behalf of others.  Phil. 2:30
35. In addition to these things, he will need to have a levelheaded approach to the ministry, making wise and thoughtful decisions in light of the errors he encounters.

36. Further, Paul’s status has signaled a significant change in Roman policy, and Timothy will need to exhibit stability in the face of any current or coming persecution.

1:8 Therefore do not permit yourself to be ashamed of the testimony of our Lord or of me His prisoner, but join with me in suffering for the gospel according to the power of God,  {ou=n (ch) inferential, therefore--mh, (qn) not--evpaiscu,nomai (vsao--2s) 11X, to experience a loss of status, to be ashamed, to feel disgrace; permissive passive, do not allow yourself; ingressive, do not begin; acts as prohibition--to, martu,rion (n-an-s) the witness, the testimony; direct object--o` ku,rioj (n-gm-s) of the Lord; objective genitive, testimony to or about the Lord--evgw, (npg-1p) of us; genitive of subordination--mhde, (cc) lit. and not, nor--evgw, (npa-1s) me; accusative, second direct object of be ashamed--o` de,smioj (n-am-s) lit. a binding, a prisoner; apposition to ego--auvto,j (npgm3s) of Him; genitive of possession--avlla, (ch) adversative; but--sugkakopaqe,w (vmaa--2s) 2X, to suffer together with someone--to. euvagge,lion (ndns) for the gospel, the good news; dative of interest--kata, (pa) according to--du,namij (n-af-s) power, ability, capability--qeo,j (n-gm-s) of God; possessive genitive, God has power; source, it comes from God; subjective, the power God gives}
Exposition vs. 8

1. Verse 8 begins a section that extends through verse 14; this section is dominated by personal references to Paul himself (ten of them).
2. The section can be divided into three shorter sections; the first including verses 8-11, the second with verse 12, and the third containing verses 13-14.

3. Paul begins with the inferential conjunction οὖν (oun--therefore), which links this to the information that has preceded it.

4. It is certainly to be construed with verse 7, which indicates that God has provided and will continue to provide all that is necessary for Timothy to execute the ministry with which the Lord has entrusted him.
5. Some interpreters extend the link to include verses 5-7, which includes the matter of Timothy’s authentic faith, his spiritual heritage, his gift, and the inner dynamics of power, love, and discipline.

6. Paul sets forth two courses of action, one of which Timothy is to pursue and one that he should avoid.
7. Paul begins with the negative action that Timothy should avoid; he uses a common Greek construction to convey a prohibition, which involves the use of the negative μή (me--no, not) and the aorist subjunctive.
a. The use of this construction does not, as so many interpreters have taught, involve any rebuke; it does not imply that Timothy was experiencing shame and needed to stop.
b. This construction forbids an action that has not yet begun; if Paul wanted to forbid an action that was already going on, he would likely have used the negative with the present imperative.

c. One should recognize that there is an ingressive force to this command, which means that Timothy is not to begin to allow himself to entertain any shame.

d. Further, the passive voice should be classified as permissive passive, which indicates that Timothy’s volition is involved and that he should choose not indulge any shame.
8. Therefore, while Paul did not desire for Timothy to entertain such an emotion, he warns him because he recognized the fact that this was certainly possible.

9. The verb ἐπαισχύνομαι (epaischunomai--to be ashamed) means to experience a painful emotional feeling or some sense of loss of status that comes due to a particular event or activity.
a. The verb can refer to shame which comes from one’s own actions.  Rom. 6:21

b. It may also denote the fear of embarrassment that comes to someone when his expectations may prove to be wrong or misguided.  Rom. 1:16

c. It can also denote the reluctance that one may manifest because of a fear of humiliation; one may be ashamed in the sense that he lacks the courage to stand up publicly for something.  Mk. 8:38

10. That third choice is most likely the emphasis on the verb here; Timothy is encouraged to stand up for the truth and overrule any reluctance or fear that that he may have with respect to the content of his proclamation.
a. In this case, Paul desires Timothy to resist any temptation to be intimidated because of his witness for Jesus Christ in spite of Roman and Jewish opposition.  Matt. 10:18
b. The phrase the testimony of our Lord is to be understood in the objective sense of the witness or testimony that Timothy offers in regard to the Lord.  Matt. 24:14
c. The phrase the testimony of our Lord is explained specifically in the positive contrast that follows later in this verse; the witness or message in view is the content of the gospel.  Col. 1:5

11. The temptation to be ashamed of the Lord is based on the fact that He was viewed as a religious leader who had been put to a disgraceful death by the Roman authorities; further, He had been repudiated by His own people and the Jewish religious leaders.

a. The proclamation of the cross of Christ had proven to be a scandalous message for both Jewish and Gentile audiences.  ICor. 1:17-18,22-23

b. Since that was the case, Timothy might have some natural reticence to continue to advocate for the One that the Roman government had labeled a criminal.
c. Further, while the message of the gospel had been allowed in the Roman Empire, attitudes had changed; Nero was actively working against the Christian message by overtly persecuting believers.

d. It was during his reign that Peter and Paul were martyred.

12. As in most places in the New Testament, the term κύριος (kurios--lord, master, owner) should be understood to refer to Christ and not God.

13. The fact that Paul uses the phrase our Lord is designed to remind Timothy that Jesus Christ is the sovereign master of all believers, who have been bought with a price.  ICor. 6:20

14. Paul uses the conjunction μηδέ (mede--and not, but not, nor) to continue the preceding prohibition about Timothy not feeling any shame or embarrassment over Paul and his current situation.
15. Paul identifies himself as His prisoner, which most classify as a possessive use of the genitive; while some suggest that the genitive has a causal nuance (a prisoner because of Him), that is an unlikely use of the genitive case.  
16. Although some have suggested that Paul is speaking in a metaphorical sense about being His prisoner, it is clear that Paul was an actual prisoner confined in Rome by a chain.  IITim. 1:16 
17. Paul uses this designation (or a similar one) in several places; he refers to himself as the prisoner of Jesus Christ (Eph. 3:1; Philemon 1:1), prisoner of the Lord (Eph. 4:1), and an ambassador in chains.  Eph. 6:20
18. While Paul might have referred to himself as a prisoner of the Jews, a prisoner of Rome, or a prisoner of Nero (54-68 AD), he always relates his current suffering and imprisonment to his efforts for the gospel.
19. He could do so since his incarceration was not related to some criminal activity, to some moral or legal failure, or to the perception that God had somehow abandoned him.
20. In that regard, Paul recognizes that his status as a prisoner is something that the Lord Himself controlled (He is the jailer in this context); as with everything in the life of the positive believer, the Lord either wills it or permits it.

21. When Paul refers to his chains or imprisonment, it should be understood that one in such a condition was commonly viewed as an object of disgrace; thus, Paul instructs Timothy not to be ashamed or to become discouraged by his present status.  IITim. 1:8; Eph. 3:13 
22. Beyond that, Paul’s influence had been declining among some of the people who had previously embraced him and his message; some were rejecting Paul personally (IITim. 1:15, 4:10,14), while others rejected the content of his gospel and substituted their own views.  IITim. 2:18-19

23. The verb ἐπαισχύνομαι (epaischunomai--to be ashamed) is used three times in this book; Paul indicates that he and Onesiphorus were believers that did not give in to the temptation to be ashamed.  IITim. 1:12,16
24. Just as Paul reminded Timothy of his spiritual heritage to encourage him to intensify his application (IITim. 1:5-6), here he cites two examples of not being ashamed to encourage Timothy not to give in to any temptation in that regard.
25. Paul was not ashamed of the gospel (Rom. 1:16) and Oneisphorus was not ashamed of the representative of the gospel; thus Timothy should not to be ashamed of either.
26. The conjunction ἀλλά (alla--but) introduces the contrast between what Timothy may be tempted to do and what Paul desires for him.
27. The verb Paul uses is συγκακοπαθέω (sunkakopatheo--lit. to suffer evil or hardship with), which is found only here, which has led some to believe that Paul coined this verb.
28. A number of interpreters have noted that Paul does not explicitly indicate with whom Timothy is to join in suffering, but it should be clear that he is speaking of joining in Paul’s suffering.
29. In fact, Paul is intentionally identifying Timothy and his ministry with himself and his ministry; this is no doubt in preparation for giving Timothy his final charge and essentially turning his ministry over to his child in the faith.  IITim. 4:1-5

30. Paul qualifies his command to suffer by making it explicit that Paul and Timothy’s suffering is to be on behalf of the gospel; the dative is one of interest or advantage.
31. Jesus Christ had certainly informed believers that suffering would be the lot of those that would align themselves with Him.  Mk. 10:30; Jn. 15:18-20

32. Paul consistently taught that suffering for the gospel was something that all believers should expect (Acts 14:22; IThess. 3:4); in fact, suffering is part of the believer’s spiritual heritage.  Phil. 1:29
33. Therefore, believers should not be surprised to find that they meet opposition when they make the gospel of Jesus Christ the issue with unbelievers; while the message is the issue, the messenger should expect conflict as the representative of the gospel.  Lk. 10:16
34. As with other things in the Christian way of life, Paul recognized and informs Timothy that he will not have to endure these sufferings in his own wisdom and strength.
35. God has and supplies all the strength the believer needs since His power is limitless; over the centuries God’s strength has enabled believers to endure persecution and suffering, even to the point of losing their lives.  Lk. 11:49; Rev. 2:10
36. Since God’s omnipotence is the standard by which Timothy is to endure his suffering, the idea is that God will provide the strength necessary at the time it is needed and in proportion to the suffering that Timothy is called to endure.

Doctrine of the Gospel
1:9 who has saved us and called us with a holy calling, not according to our works, but according to His own purpose and grace which was granted us in Christ Jesus from all eternity,  {o` sw,|zw (vpaagm-s) the one having rescued or saved--evgw, (npa-1p) us, Paul and Timothy in context--kai, (cc) and; connective--kale,w (vpaagm-s) having called, having summoned--klh/sij (n-df-s) 11X, a calling, an invitation, a summons; cognate instrumental of means--a[gioj (a--df-s) a holy one--ouv (qn) not--kata, (pa) according to, in accordance with--to. e;rgon (n-an-p) works, deeds--evgw, (npg-1p) of us; subjective genitive; deeds we did--avlla, (ch) adversative; but--kata, (pa) according to--i;dioj (a--af-s) modifies prothesis; what belongs or pertains to oneself; one’s own--pro,qesij (n-af-s) 12X, lit. a placing before; what is planned in advance, a plan or purpose--kai, (cc) and; connective--ca,rij (n-af-s) grace--o` di,dwmi (vpapaf-s) the one having been given; the grace that was given--evgw, (npd-1p) to us; dative of advantage--evn (pd) in; positional truth--Cristo,j (n-dm-s) Christ--VIhsou/j (n-dm-s) Jesus--pro, (pg) before--cro,noj (n-gm-p) times--aivw,nioj (a--gm-p) lit. before eternal times, in eternity past}
Exposition vs. 9

1. At this point in the letter, Paul begins what some have called a “beautiful digression”, which is characterized by a form in which one word or thought leads to the next word or thought like overlapping shingles on a roof.
a. For instance, the term God at the end of verse 8 leads to the thoughts of verse 9.

b. The phrase but now at the beginning of verse 10 contrasts with the term eternity in verse 9.

c. Paul keys off the term gospel at the end of verse 10 and expands on that in verse 11.
2. Any study of Paul’s writings reveals that a mention of the gospel or of God can lead Paul into a doxology; such is the case here as Paul expands on God and various factors that pertain to His plan of salvation.  Rom. 16:25-27
3. The call to suffer on behalf of the gospel, as well as the God who supplies the power to do so, leads Paul to expand on both of these subjects.
4. Everything Paul says in verses 9-10 is designed to encourage Timothy in his suffering; Paul mentions God’s eternal salvation, His call of Timothy, and the Savior who has conquered death and offers immortality.

5. In verses 9-10, Paul will use three pairs of aorist participles to describe various aspects of salvation.

a. The first two are found at the beginning of verse 9 (saved, called) and deal with salvation from the perspective of God.

b. The second two participles (granted, revealed) are found at the end of verse 9 and the beginning of verse 10 and deal with salvation in terms of its past and present.
c. The third pair (abolished, brought) are found in verse 10 and deal with the results of the work of Christ Jesus.

6. Paul begins by expanding on the noun θεός (theos--God) at the end of verse 8; he makes two assertions about God using two aorist participles, which are linked together with καί (kai--and) and governed by a single definite article.
7. Paul begins his encouragement by reminding Timothy that God has already demonstrated His favor, His choice of them, and His power toward Paul and Timothy by actively saving them.  Rom. 8:31
8. The scope of the plural pronoun ἐγώ (ego--us) does not need to be debated; in this context Paul is referring to Timothy and to himself.

9. Both of the verbs used here are active in form, which means that God exercised His volition and intervened in the lives of Paul and Timothy to call them to His plan and to save them; later, Paul states that was because it was God’s very own purpose to do so.
10. The fact that these are both aorist participles indicates that Paul is speaking of these things in a summary fashion as accomplished realities.
11. The verb sw,|zw (sozo--to rescue or save) has the idea of deliverance or rescue from danger; it denotes deliverance from the danger of oppression (Jude 1:5), from danger on the sea (Matt. 14:30), from disease (Mk. 5:34), or from the wrath of the gods.

12. That verb does not only mean to recue from some danger, but also focuses on placing into safety and keeping safe.

13. In Paul’s writings, the salvation family of words is primarily used of mankind’s need for deliverance from sin, from spiritual death, and from the wrath of God.  Rom. 5:9; ITim. 1:15

14. Salvation involves all that is necessary for God to deliver man from the realm of spiritual death (Eph. 2:1,5), in which he was an enemy of God.  Rom. 5:10

15. At the point of faith in Christ, God also had to provide His own righteousness and life (Rom. 5:17), which delivers the believer from the wrath of God.  Rom. 5:9
16. In that regard, the matter of salvation highlights the very nature of God’s power (Rom. 1:16), which is best seen in the matter of bringing life out of death.  Eph. 1:19-20, 2:1,5
17. That power is the standard by which Timothy is to endure his suffering on behalf of the Lord and on behalf of His gospel (which was instrumental in Timothy’s salvation).  IITim. 1:8
18. The second participle, which is linked by the conjunction καί (kai--and) is certainly related to the first (linked by a single definite article) but focuses on His plan for these men following their salvation.
19. While the verb kale,w (kaleo--called, invited, designated) is used in several ways in the New Testament, the sense of it here is God making His will known by calling these men to occupy a certain position within His plan.  IIThess. 2:14
20. The call in view is God’s summons to the ministry, which involves a particular lifestyle that is set apart from that of ordinary believers.  Rom. 1:1

21. The adjective ἅγιος (hagios--separate, holy) originally referred to the quality of persons or things that allowed them to approach a deity.

22. In the Bible it is used to describe that which is separated to God, that which is dedicated or consecrated to God, or that which is holy or sacred.
23. Paul viewed the ministry as a divine calling and a sacred trust God had chosen to bestow on him and Timothy; He understood that they were entrusted with the gospel, a sacred message.  Acts 9:15; Eph. 3:7; Col. 1:23,25
24. Paul’s purpose in reminding Timothy of these two things is to rehearse the ways in which God has already demonstrated His power and favor in their lives.

25. Additionally, their salvation is obviously connected to the gospel, which should provide some motivation to endure suffering for the gospel, since it is the power of God for salvation.  Rom. 1:16 
26. Paul goes on to provide the standard by which God saved and Paul and Timothy and called them to the ministry. 
27. The negative statement not according to our works serves to rule out all human merit and effort in the matter of salvation and the call to the ministry.  Rom. 9:16
28. The works in view would be the types of righteous activities that one might suppose would commend him to God, gain His favor, and allow him to obtain salvation.

29. However, Paul is very clear on the fact that human works of righteousness, even those done in compliance with God’s Law, are not sufficient to provide a relationship with God.  Rom. 3:20,28; Gal. 2:16; Eph. 2:9

30. The same is true in regard to being called to the ministry; one does not receive a position or office in God’s plan by virtue of his own efforts.  ITim. 1:12-14

31. Paul moves on with the adversative conjunction ἀλλά (alla-but), which introduces two standards in accordance with which God operated with regard to saving and calling.
32. Salvation and calling are specifically said to be in accordance with two items; the first is the standard of God’s eternal purpose and the second is the standard of His grace.

33. It should be noted that some see this as a hendiadys, which leads to a translation of His gracious purpose.
34. The noun πρόθεσις (prothesis--lit. to place or set before, purpose, plan) is used to emphasize the reality that God alone initiates the matter of salvation and calling men to the ministry; they do not arise from any human decisions or works.  Rom. 8:28, 9:11-12; Eph. 1:11
35. The noun pro,qesij (prothesis—place before, purpose) was used in two ways in classical literature; it first denoted something that was public or open before the public, such as a body lying in state.

36. It was also used of posting a public notice; it then came to be used to denote the plan or purpose for the notice.

37. In this case, it deals with aspects of the divine plan, which had been kept secret throughout prior human history.  Eph. 3:8-9

38. Paul will move on in verse 10 to state that God’s purpose and grace are expressed in the person of Christ Jesus.  IITim. 1:10; Jn. 1:14,17
39. The second standard by which God operated in eternity past was grace; the Greek noun ca,rij (charis--grace) refers to the unmerited favor that God extends to mankind apart from one’s works or what one actually deserves.
40. Following the fall of Adam, mankind came into this world in a state of spiritual death; because they resided in the sphere of spiritual death, they could do nothing to attain salvation by their own efforts.  Rom. 5:12
41. In this context His grace involves the public evidence of God’s grace; it focuses on the means by which God has chosen to save--the redemptive ministry of Jesus Christ.
42. The text continues with the feminine singular of the definite article, which some refer to both previous standards (purpose and grace), while others limit it to the immediate antecedent grace.
43. Given that the verb δίδωμι (didomi--give, bestow) is found frequently with the noun χάρις (charis-grace) and is never used with the noun purpose, it seems best to limit the subject to grace.
44. This grace was provided in Christ Jesus, which marks God’s grace as a gift; secondly, the grace necessary for salvation and calling were also provided in Christ Jesus.
45. The final phrase deals with the fact that God did all this before the beginning of time; the prepositional phrase denotes eternity past.

46. All this information is designed to comfort and strengthen Timothy as he faces the testing of his ministry and the testing involved in losing his friend and mentor Paul.

47. Timothy should recognize that God’s purpose for his life was provided by God as part of His eternal plan; God was working on Timothy’s behalf before the world existed.

48. The fact that Paul consistently points to the ancient or eternal nature of God’s plan demonstrates that historical developments (either good or bad) cannot and do not impact the plan or God’s intention to fulfill  it.  Isa. 46:10-11; Acts 4:27-28; Rom. 9:11; Eph. 1:11

49. As Lea has also noted, “In typical Pauline style, the apostle amplified themes introduced in verse one”. 

a. The phrase the will of God in verse one is similar to his own purpose in verse nine.
b. Likewise, the promise of life that is in Christ Jesus, which is also found in verse one, anticipates the grace given in Christ Jesus.
c. Thus, Paul underscored these themes for Timothy.
Doctrine of Salvation
1:10 but now has been revealed by the appearing of our Savior Christ Jesus, who abolished death and brought life and immortality to light through the gospel,  {de, (cc) and, but--fanero,w (vpapaf-s) to be shown, to be revealed--nu/n (ab) now; in human history as opposed to eternity past--dia, (pg) through--h` evpifa,neia (n-gf-s) 6X, only in Paul; 5X of Christ, appearance, visible manifestation, used as a t.t. for the sudden manifestation of a hidden deity--o` swth,r (n-gm-s) one who rescues from danger, one who delivers or saves; objective genitive--evgw, (npg-1p) of us, our; objective genitive--Cristo,j VIhsou/j   (n-gm-s) Christ Jesus; apposition to soter--me,n (cs) used to heighten the contrast between the two participles; on the one hand--katarge,w (vpaagm-s) to cause something to lose it power, to invalidate, to cause something to come to an end--o` qa,natoj (n-am-s) lit. the death; abstract article or reference to spiritual death--de, (ch) and; on the other hand--fwti,zw (vpaagm-s) 11X, to bring something to light, to reveal--zwh, (n-af-s) life--kai, (cc) and; connective--avfqarsi,a (n-af-s) 7X, the state in which one is not subject to decay, incorruptibility, immortality--dia, (pg) through--to. euvagge,lion (n-gn-s) the good news, the gospel}
Exposition vs. 10
1. After reaching back to eternity past to indicate that God’s provision preceded any needs that the believer might have in time, Paul deals with the fulfillment of God’s purpose as it relates to human history.
2. Paul moves from God’s eternal purpose and the grace He bestowed in Christ in eternity past to the manifestation of that gracious purpose in time, which focuses on the appearing of the savior--Messiah Jesus.
3. The Greek verb φανερόω (phaneroo--to make visible, reveal) is used in the New Testament to express the inauguration of the age of salvation in Christ. 
4. The fact that Paul uses an aorist participle (having been revealed) indicates that the decisive event of revelation has occurred.
5. With, the addition of the adverb νῦν (nun--now, at present), this indicates that this revelation is particularly relevant to the condition of the present Church Age.
6. There can be little doubt that God’s eternal purposes are sometimes beyond believers’ ability to comprehend them; nevertheless, the manifestation of God’s gracious plan to save mankind has been clearly revealed through the life and work of Christ.  Rom. 1:20
7. The Greek noun ἐπιφάνεια (epiphaneia--appearing, appearance) was used as a technical term relating to transcendence; it refers to a visible and often sudden manifestation of some deity, either in the form of a vision, a personal appearance, by means of some manifestation of power.
8. That noun is only used six times in the New Testament and only by Paul.

a. Five of the usages relate to His majestic appearing at the Second Advent.  IIThess. 2:8; ITim. 6:14; IITim. 4:1; Tit. 2:13

b. This verse deals with His appearance at the First Advent, as the Word became flesh.  IITim. 1:10; Jn. 1:14
9. It is clear from what follows that His appearing is not limited to the Incarnation or His earthly life; it includes all that He did in that life, including His work on the cross.
10. It also must include the reality of His resurrection since this is revealed through the gospel, which contains information regarding Hi death, burial, and resurrection.  ICor. 15:3-4

11. The Greek noun σωτήρ (soter--savior) refers to one who rescues from danger and provides safety; it was often used as a title for various pagan deities.
a. For Christians, the title is used of God the Father as planner and source of salvation.  Acts 5:31; ITim. 1:1, 4:10

b. It is also used of Jesus Christ as the agent God used to provide deliverance to mankind.  Lk. 2:11; Phil. 3:20; Tit. 1:4

12. In that regard, God is not only the source of salvation, He planned it, He initiated it, and He effected it by sending His own son to deliver mankind

13. While Jesus Christ is the savior of the world in the sense that He has accomplished everything necessary to provide salvation as a potential for all mankind, he is the savior only of those who believe the gospel.
14. In this case, the plural pronoun our still refers to Paul and Timothy, but is obviously true in the larger sense of all that have accepted the gospel.

15. Paul explicitly identifies the savior by using the name Jesus, which focuses on His complete human nature; he references His office with the noun Christ/Messiah.
16. Paul moves from the reality of the appearance of the anointed Jesus to the effective nature of His work; he uses a pair of aorist participles which are designed to complement and contrast with one another.

17. This is made more apparent in the Greek construction using μέν… δέ (men…de…); however, these terms are not translated by most English versions.
18. On the negative side, the work of Christ is referenced by the participle of katarge,w (katargeo--render ineffective, make idle, abolish), which here means to cause something to become unproductive (Lk. 13:7) or to lose its power, authority, or effectiveness.  Rom. 3:3
19. This verb can refer to something that is abolished or ended by means of something else taking its place, just as light destroys darkness and death is replaced by life.
20. What Jesus abolished is seen in the accusative of the articular noun θάνατος (thanatos--separation, death), which is the construction Paul consistently uses to refer to spiritual death--separation and alienation from God.  Rom. 5:10,12, 14,17,21
21. As Paul made very clear in Romans, every member of the human race following Adam comes into this world as a facsimile of fallen Adam; every newborn possesses a genetic sin nature, which renders the baby spiritually dead.  Job 15:14; Ps. 51:5, 58:3; Eph. 2:3

22. Spiritual death will inevitably lead to his physical death whether one makes the salvation adjustment or not (with a few exceptions--Enoch, Elijah, and the Church at the rapture).  Heb. 9:27 
23. If spiritual death is perpetuated to the point of physical death it results in eternal death, from which there is no recovery.  Rev. 20:14

24. Christ died spiritually on the cross when the sins of all mankind were imputed to Him; after paying the penalty for those sins (spiritual death), He returned to spiritual life.  Mk. 15:34 cf. Lk. 23:46
25. With His bodily resurrection it is apparent that death (spiritual or physical) no longer has any power or authority over Christ Jesus (Rom. 6:9); because He has conquered spiritual death, He is able to impart His life to those who will accept the terms of the gospel.

26. However, one should not take the statement to mean that death has been completely abolished to the point that it no longer exists or exercises any influence over mankind.
27. It is evident that spiritual death and physical death are both still very real and present within the creation; however, Jesus’ victory over spiritual death was rewarded with His victory over physical death.  ICor. 15:56; Heb. 2:14-15
28. The second part of this μέν… δέ (men…de…) construction focuses on the matter of eternal life and immortality, which Paul says Christ Jesus brought to light.
29. The idiom to bring something to light means to disclose or reveal something that was previously hidden or inaccessible.
30. In that regard, Christ Jesus embodied and revealed what had been a mystery prior to the Incarnation, His redemptive work on the cross, and His bodily resurrection.  Rom. 16:25; Col. 1:26, 2:2

31. The language of illumination is quite appropriate here, since the eternal life of Christ shone forth on a dead and darkened humanity at the First Advent.  Jn. 1:5,9

32. The historical realities of the life and work of Jesus Christ form the content of the gospel, which is the means by which people can learn how to attain eternal life and immortality.

33. The life in view is God’s eternal life, which is imputed to the believer at the point of salvation; the possession of eternal life guarantees immortality for the believer (Jn. 6:40,51,54) and victory over physical death.  ICor. 15:54-55; Phil. 1:21
34. The second item linked with life is seen in the noun ἀφθαρσία (aphtharsia--incorruptible, not subject to decay); when used with life it has the idea of immortality.
35. Because these two nouns that are linked by the conjunction καί (kai--and), many interpreters understand this as a hendiadys, and simply translate the two terms as immortal life.
36. It is clear that Paul recognized that the “Christ event” was the historical manifestation of God’s eternal plan to provide and offer salvation to a lost humanity.  Lk. 19:10  
37. Beyond that, it is through the proclamation of the gospel that the historical life and work of Jesus Christ is made relevant to those who live after the fact.

38. The fact that Paul joins the idea of brought to light with the preposition phrase through the gospel unites the historic events of Christ’s life, death, and resurrection with the message that proclaims those truths.

39. Paul had encouraged Timothy to be prepared to suffer for the gospel (2Tim. 1:8) and it now becomes apparent that it is necessary since the good news the means (the only means) by which the salvation that comes through Christ is made available to the world.

40. As a couple of interpreters have noted, this closing phrase also forms a transition back to Paul and his role in relation to the good news for which he suffers.
1:11 for which I myself was appointed as a herald and an apostle and a teacher.  {eivj (pa) with respect to, for--o[j (apran-s) which, agrees grammatically with gospel--ti,qhmi (viap--1s) to set, place, or put; appointed, assigned; divine passive--evgw, (npn-1s) I--kh/rux (n-nm-s) 3X, an official entrusted with making proclamations, a herald; predicate nominative--kai, (cc) and--avpo,stoloj (n-nm-s) an apostle--kai, (cc) and; connective--dida,skaloj (n-nm-s) a teacher}

Exposition vs. 11
1. Verse 11 is very similar to First Timothy 2:7 where Paul makes a similar assertion, but with a couple of omissions in Second Timothy.

a. Paul omits his strong parenthetic assertion that he is being truthful and not engaging in lying.

b. Although there is a textual issue in Second Timothy, the noun ἔθνος (ethnos--nations, gentiles) is not original but was added to make the text agree with First Timothy.
c. Thus, the final phrase in First Timothy is not repeated here.

2. The verse begins with the preposition eivj (eis--into, for), which is followed by the relative pronoun o[j (hos--which) in the neuter gender; it means with respect to which.
3. This refers to the near antecedent εὐαγγέλιον (euangelion--gospel) and denotes that Paul was placed in his position in life in order to bear witness to the gospel of Jesus Christ and the offer of eternal salvation.
4. He emphasizes his place in all this by using the pronoun evgw. (ego—I) emphatically, which should be translated as I myself was appointed…
5. The emphasis of this verse is that the ministry is not something one takes upon himself; God must have chosen to place one in the ministry in order to have His approval and support.

6. The world is full of self-appointed teachers and preachers, who have violated the spiritual chain of command and pursued their own agendas without regard for the directive will of God.

7. Some have questioned the order of these terms here, but there is probably no great significance in the order Paul uses; however, the fact that he begins with herald might suggest that the task of proclamation was uppermost in mind
8. The three positions in which Paul functioned serve as a link between the witness of God in the world and the propagation of that gospel witness through human agents.
9. Although God is quite capable of doing anything He chooses, it is evident that He has not generally chosen to reveal himself in a physical or visible way since His plan is apprehended by faith.  Heb. 11:1-2,6
10. In that regard, He has chosen to administer and advance His plan through human agents that He places according to His own will.  Ezra 1:2; Jer. 1:5,10
11. While one may question the wisdom of God in certain cases, it is evident from His word that He bestows authority on whom He wishes, and sets over it the lowliest of men.  Dan. 4:17

12. As Paul functioned before God he never lost sight of the fact that it was God who placed him in his position and supported him in his various functions.

13. This is why it is so critical for men to orient to the Royal chain of command and confirm God’s choice by submission to duly established spiritual authorities in the royal chain of command.

14. Those that do not will face the inevitable pressure and testing that comes to those in the ministry; they will find that they do not have the confidence that God has placed them in their positions and is supporting them.

15. While Paul will mention three areas/ways in which he functioned, the only office listed is that of apostle, out of which the other two functions flowed.

16. The apostolic office would incorporate the other two functions and extends beyond them to include the other things that are necessary for the proclamation of the gospel and the establishment and oversight of local churches.
17. The first thing Paul notes about his place in God’s plan is that he functioned as a herald; the noun κῆρυξ (kerux--a herald, one who makes public announcements) was a term that described one that represented an emperor or king.  

a. An imperial kerux was the emperor's herald who was sent to cities and provinces to announce to them the will of the emperor himself. 

b. It was the commission of the herald to announce to the people how they must order their affairs, particularly as this related to an impending visitation from the king.  

c. The herald also announced any areas of displeasure which the king had discovered, any remedies he might mandate, and any sanctions which he would implement if his directives were not obeyed. 

d. The herald acted as a mouthpiece for the king to announce such directives, remedies, and sanctions; no could disregard his proclamation without risking the wrath of the king.

18. In that regard, Paul recognized that he was the chosen representative of God, who authorized Paul to speak on His behalf.

a. Paul instructed those that heard him on how people must order their affairs; he proclaimed the will of God and that people should prepare for the coming of the King.  IIThess. 2:1,8

b. He would also reprove, rebuke, and exhort with respect to areas of sin, failure, and weakness that he observed.  IITim. 4:2

c. He would provide the corrective (repentance), and warn of the consequences of continued rejection of the will of the King.  IICor. 12:20-13:2

d. He had complete authority to announce these things and was fully supported by God in his work.  ICor. 4:20; IICor. 4:7, 6:7

19. The second term ἀπόστολος (apostolos--apostle) denotes the office to which Paul had been appointed; he was one of only twelve men to occupy this office in the Church Age.

a. In order to be an apostle in the technical sense in the Church age, one must have been selected by Jesus, been an an eyewitness of the resurrected Christ, and commissioned by the Lord Himself.  ICor. 15:5,8-9; Gal. 1:1
b. Paul was the replacement for Judas as per the prophecy in the Psalms.  Ps. 109:8
c. This office was the highest-ranking office of the Church age and served as part of the foundation for the Church; the apostles and prophets not only provided revelation, they also provided the required leadership and instruction.  Eph. 2:20, 3:5

20. The apostles had authority over an extended kanon and were spiritually responsible for multiple local churches.  Gal 1:2; IPet. 1:1

21. Paul’s apostolic office was unique in that he is the only apostle that was commissioned to work primarily with Gentiles.  Acts 9:15, 13:47-48, 22:21

22. The last part of the verse indicates that Paul not only announced (heralded) the will of the King with respect to salvation, his pastoral function included an ongoing ministry of instruction among his converts.

23. It is clear from other portions of the Pastoral Epistles that Paul was committed to the study/teach routine and prescribed it for other communicators under his authority.  ITim. 4:6,11-15, 6:2; IITim. 2:2,14-15, 4:2ff

24. Although he does not repeat it here, Paul describes his teaching ministry as being one that operated in the realms of faith and truth.  ITim. 2:7
25. The term herald speaks to his function in proclaiming the gospel, the term apostle speaks to his office and authority in the Church, and the term teacher speaks to the communication of the doctrines of the apostolic faith.

1:12 For this reason I also suffer these things, but I am not ashamed; for I know in whom I have believed and I am convinced that He is able to guard what I have entrusted to Him until that day.  {dia, (pa) because of, on account of--o[j (a-raf-s) which, “this”--aivti,a (n-af-s)  20X, what is responsible for something, a cause, a reason--kai, (ab) adjunctive, also; ascensive, even--ou-toj (apdan-p) near demonstrative, these things--pa,scw (vipa--1s) originally, to experience something; came to deal with unfavorable experiences, suffer, endure--avlla, (ch) adversative, but--ouv (qn) not--evpaiscu,nomai (vipm--1s) 11X, to experience a loss of status, to be ashamed, to feel disgrace--ga,r (cs) introduces explanation about why Paul is not ashamed--oi=da (vira--1s) I know--o[j (aprdm-s) whom; dative direct object--pisteu,w (vira--1s) note perfect; Paul has believed and presently still believes--kai, (cc) connective; and--pei,qw (virp--1s) to convince someone of something, to be persuaded--o[ti (cc) that; introduces content--dunato,j (a--nm-s) to have power, to be able or capable--eivmi, (vipa--3s) He is--h` paraqh,kh (n-af-s) 3X, only in Paul, that which is entrusted to another, when used of banking=a deposit--evgw, (npg-1s) of me, my; possessive genitive; subjective, what Paul deposited--fula,ssw (vnaa) to act as a watchman, to guard, to protect; complementary infinitive with dunamis--eivj (pa) up to, until; denotes the temporal limit--evkei/noj (a-daf-s) remote demonstrative, that--h` h`me,ra (n-af-s) the day; the day of judgment and reward; IITim. 4:8}
Exposition vs. 12
1. Verse 12 begins with a causal phrase that is designed to provide the reason why Paul was currently in a Roman prison.
2. The reason for this is found in the previous verse; it is related to the fact that God had appointed Paul to fulfill the work of a herald, apostle, and teacher.
3. Although Paul was appointed by God to proclaim the truth of the gospel (1:11), it was Paul’s obedience to his calling and his testimony on behalf of the Lord that resulted in his current imprisonment.  IITim. 1:8

4. The adjunctive use of the conjunction καί (kai--“also”) indicates that Paul’s current suffering in prison has now been added to the sufferings he had endured over the course of the ministry to which he had been appointed.

5. In addition to hostility and rejection from his own countrymen, Paul suffered various beatings, imprisonments, being stoned, and numerous other types of suffering that came about because of his obedience to his holy calling.  IICor. 11:23-29

6. The verb πάσχω (pascho--experience, suffer) originally meant to experience something, to be treated in a certain way (good or bad).

7. However, the way in which this verb came to be used was such that it came dealt less with merely experiencing something and came to mean to experience something in a bad sense.  Matt. 16:21; Phil. 1:29
8. The plural of the near demonstrative pronoun οὗτος (houtos--these things) is a comprehensive expression but focuses on the most current round of suffering--Paul’s imprisonment.
9. In that regard, Paul consistently teaches that suffering and affliction is something that all believers will experience; the principle is that the ministry of the gospel will inevitably result in a certain amount of suffering.
10. This would include his loss of freedom, his confinement, the chain he had to wear, the sorrow that comes from being abandoned by others, the temptation to be ashamed of his humiliating condition, and perhaps more.
11. From the human viewpoint it certainly appeared that Paul had reasons to be humiliated and ashamed; it might well look to others like Paul had failed his mission, that God had abandoned Paul, or he was imprisoned because he was a criminal.  

12. Therefore, he immediately counters with the adversative conjunction ἀλλά (alla--but) to inform Timothy that he did not allow his suffering to influence him in terms of being ashamed.  
13. The verb Paul uses is evpaiscu,nomai (epaischunomai—ashamed), which is used only eleven times in the New Testament and mostly in Paul.

14. The verb can be used in a few different ways, but the original sense of the root aisc (aisch) referred to that which was ugly or disgraceful.

15. Shame has both a subjective sense (the emotional experience), and an objective sense (the overt shame or loss of status) that deals with a condition or some objective reality.
a. Objectively, it describes some circumstance into which one is placed or places himself that results in public dishonor, disgrace, or damage to one’s reputation.  ISam. 20:30; IIChron. 32:21
b. Objectively one is shamed or put to shame when he violates moral or legal standards; this can occur when a person fails to meet the expected standards of the community.  IISam. 13:10-13

c. It should be noted that objective shame, being put to shame for some behavior, is real, whether the person who has been shamed feels subjectively ashamed or not.

d. Subjectively, the verb refers to the painful emotional experience that is caused by one’s awareness of one’s own sins, failures, shortcomings, or some type of impropriety.  Matt. 26:75
e. Subjectively, it means to be ashamed, to experience a painful emotional feeling, based on some sense of loss of social or other status because of some event or activity.
  IPet. 4:16
f. Subjectively, one may be ashamed of some person, which may be expressed by passively ignoring or distancing oneself from that person, or actively denouncing that person.  Mk. 8:38

16. Paul states clearly and directly to this issue and indicates that he is not ashamed, although he does not specifically identify what the source of that shame may be.
17. Some have thought it possible that Paul was saying that he was not ashamed of the gospel, which is true of course (Rom. 1:16); it should be evident from the immediate context that he is speaking about his sufferings, particularly his imprisonment.  IITim. 1:8
18. There would be natural tendency for anyone to be embarrassed if he were classified as a criminal and incarcerated; however, Paul did not allow the fear of human rejection or ridicule to influence him at all.  Gal. 1:10

19. Based on his understanding of how God has chosen to administrate His plan, Paul recognized that the cosmic views of shame were really not to be accepted by believers  ICor. 1:27; Acts 5:41
20. The life and work of Jesus Christ completely changed the dynamic of both objective and subjective shame; what the cosmos considers to be shameful was rejected by Christ as He endured the suffering of the cross.  Heb. 12:2
21. In fact, what the cosmos viewed as weak and shameful suffering would ultimately result in exaltation to the greatest glory.

22. When the verb ἐπαισχύνομαι (epaischunomai--shame, be ashamed) is applied to people most of the usages involve a contrast between the fear of ridicule and sense of embarrassment and the boldness one should have in confessing the faith.  Mk. 8:38; Lk. 9:26; Rom. 1:16; Phil. 1:20; IITim. 1:8,12
23. Although Paul’s faithfulness to his calling has contributed to his suffering in prison, instead of succumbing to the cosmic view of shame he instead manifests a real confidence.
24. He introduces the reason for his confidence with the conjunction γάρ (gar--for), which brings his knowledge of God into the discussion.
25. The verb οἶδα (oida--know) is always found in the perfect tense (past action with existing present results), but functions and is translated as a present tense.
26. Paul uses the relative pronoun as the dative object of the verb believed, which makes it unclear if he has God or Christ in view.

27. Since he uses both as a proper object of faith (ITim. 1:16=Christ; Tit. 3:8=God), it would not appear to be a significant issue; in context it is more likely that he has God and His plan (as expressed in Christ) in mind.
28. It is significant that Paul appeals to his personal understanding and relationship with God as the basis for his confidence and lack of shame.
29. His faith and confidence was not in any human (including himself); it didn’t come from anything (creeds, denominations, seminaries, etc.) other than a personal, firsthand relationship with God.
30. That relationship with God was provided through the very gospel for which Paul was suffering; when he received the truth he placed his faith in God and His plan and entrusted Him with the destiny of his soul.
31. Paul speaks of his knowledge of the one he has believed, using a perfect tense of the verb πιστεύω (pisteuo--to believe, to have faith), which indicates that he has believed in the past and still believes at the time of writing.

32. That verb stresses the fact that Paul’s confidence was built on a consistent and ongoing trust in God, Who had supported and sustained Paul through his ministry of suffering for the gospel.
33. That confidence is seen in the use of the perfect passive indicative of the verb πείθω (peitho--to convince, to persuade), which means to cause someone to come to a particular point of view, or to take a particular course of action; it has the idea of convincing or persuading someone of something so as to believe or trust in it.

34. That verb is followed by the conjunction ὅτι (hoti--that), which is used to introduce the content of Paul’s confidence.

35. It is clear with the use of the adjective δυνατός (dunatos--to be capable, able, or competent), that Paul’s confidence is anchored in God’s ability to guard what Paul has placed with Him for safekeeping.
36. However, while that is true, there is some disagreement among interpreters as to whether or not this refers to something God entrusted to Paul or if it refers to something Paul entrusted to God.

37. One reason for this disagreement is that the noun παραθήκη (paratheke--property entrusted to another, something deposited) only occurs three times in the New Testament; two of those usages clearly involve Timothy guarding what was deposited with him.  ITim. 6:20; IITim. 1:14

38. Based largely on that fact, they see Paul as the human who has had something entrusted to him by God; they then understand the genitive of ἐγώ (ego--my) as objective, meaning what was deposited with me.

39. Those interpreters who do think that God has entrusted some deposit to Paul are pretty consistent in identifying that deposit as the gospel, his office of apostle, or his ministry in general.
40. However, a couple of factors make it plain that the term παραθήκη (paratheke--property entrusted to another, something deposited) refers to something that Paul has entrusted to God and not something God entrusted to Paul.
a. The first is that God is subject of the verb εἰμί (eimi--is); He is the one in whom Paul places his trust and He is the one who is capable of guarding what has been entrusted.
b. The second is that Paul refers to it as my deposit, which would most naturally be understood as a possessive use of the genitive.
41. Paul makes it clear that he believes that God is powerful/able/capable of guarding that which has been entrusted to Him.

42. The verb φυλάσσω (phulasso--to act as a sentinel, watch, guard) indicates that what is guarded is kept in safe custody; additionally, the verb sometimes implies that what is being guarded may be assaulted from without.  Lk. 2:8; IIThess. 3:3; ITim. 6:20
43. Although Paul is persuaded and confident that God is fully able to protect whatever Paul deposited with Him, Paul does not indicate specifically what that deposit was.

44. This has led to two suggestions; the first is that the deposit focuses on Paul’s rewards, while the second suggests that Paul’s deposit is Paul’s soul and eternal destiny.

45. The first suggestion, which is by far the minority view, has a few things to commend it, which include the following.
a. Although the vocabulary is not the same (phulasso and tereo are somewhat synonymous), First Peter speaks of the believer’s rewards being guarded by God.  IPet. 1:4

b. The final prepositional phrase until that day is clearly a reference to the time of judgment and reward at the Bema Seat.  IITim. 1:18, 4:8

c. If this is Paul’s emphasis it certainly reflects the mindset that Peter instructed those under his care to manifest.  IPet. 1:13
46. The second suggestion, which is the majority view, understands that what Paul has deposited with God is his very soul/life.
a. This view is supported by the near context, one in which Paul has just stated that he knows the one whom he has believed; he is completely confident in the One to whom he had entrusted himself.
b. In that regard, some see this as a reference to Paul’s soul, while some other commentators suggest that Paul has entrusted his salvation to God.

c. That is a distinction that is probably not terribly important; if one includes both, the resulting idea would be the soul and its ultimate salvation.

d. This is also consistent with what Paul taught in Colossians regarding the fact that the life of the believer is on deposit with God, hidden and kept safe.  Col. 3:3

e. The context is also one in which Paul is seeking to encourage Timothy regarding his suffering for the gospel; God has not only saved them, but will also sustain His ministers until the return of Jesus Christ.
f. Thus, Timothy should have no real fear of the opponents in Ephesus or in Rome, since God will guard his life as He has continued to guard Paul’s life.

47. The final phrase is introduced by the preposition εἰς (eis--into, “until”), which is used with expressions of time where this preposition marks either the limit or accents the duration of the accusative; thus, until is a good translation here.
  Eph. 4:30; Phil. 1:10
48. Paul expresses great confidence in God with respect to his future destiny; he certainly recognized and understood that his soul was secure, no matter what attacks may come against him.  Rom. 8:23-24,29-30
1:13 Maintain a pattern of sound words which you have heard from me, in the faith and love which are in Christ Jesus.  {e;cw (vmpa--2s) lit. have, keep on having, hold to, “retain”--u`potu,pwsij (n-af-s) 2X, a pattern, model, prototype; as a basis for something=standard--u`giai,nw (vppagm-p) 12X, lit. to be in good health, healthy; in the PE used of teaching=sound, correct, accurate; attributive adjective--lo,goj (n-gm-p) words; genitive of apposition with standard; sound words are the standard--o[j (aprgm-p) which words, teachings, doctrines; genitive by attraction to logos, but functions as object of the verb heard--para, (pg) lit. alongside me, “from”--evgw, (npg-1s) me; emphasis is on Paul as the source--avkou,w (viaa--2s) you heard, have heard--evn (pd) locative=in, accompaniment=with, along with; adverbial=manner in which Timothy is to hold fast--pi,stij (n-df-s) faith--kai, (cc) and; connective--avga,ph (n-df-s) love--h` (ddfs) which, faith, love, or both?--evn (pd) in--Cristo,j VIhsou/j (n-dm-s) Christ Jesus}
1:14 Guard, through the Holy Spirit who dwells in us, the treasure which has been entrusted to you.  {h` paraqh,kh (n-af-s) 3X, only in Paul, that which is entrusted to another, when used of banking =a deposit--kalo,j (a--af-s) good, beneficial, useful; basic meaning is healthy, sound, or whole; attributive adjective--fula,ssw (vmaa--2s) to act as a watchman, to guard, to protect--dia, (pg) through, introduces intermediate agent--pneu/ma (n-gn-s) Spirit, made definite by following adjective--a[gioj (a--gn-s) holy, sacred; attributive adjective--to. evnoike,w (vppagn-s) articular participle, the one dwelling in, who resides in--evn (pd) en--evgw, (npd-1p) us; Timothy and Paul}

Exposition vs. 13-14
1. In verse 6 Paul used the figure of fanning a flame to encourage Timothy to make full use of the gift that God had provided; there is little doubt that the unspecified gift related to his work in the gospel ministry.

2. That section will conclude with these two verses, which are certainly parallel with one another and which introduces the call to continue Paul’s ministry.
a. Paul has linked Timothy together with him through this section, informing his that he should be willing to join with Paul in suffering for the gospel.

b. The repeated use of the pronoun us should be understood to refer to Paul and Timothy.
c. He has linked their salvation and ministry with God’s eternal purpose and grace, which had been provided in Christ in eternity past.
d. Although Paul has not provided any real information with regard to his personal situation to this point in the letter, Timothy certainly knows that Paul has been imprisoned.
e. Paul makes it explicit that his confinement came about because of his faithful commitment to the niche God had appointed for him as a herald, apostle, and teacher.
f. In verse 12 Paul indicated that his current sufferings did not cause him to experience shame because of his personal knowledge of God and his confidence in God’s ability to sustain him until the time of his vindication at the Bema seat.

3. Paul has only used two imperatives to this point; the first related to the current situation regarding Timothy’s potential negative reaction to Paul’s imprisonment, but both referred to the gospel.  ITim. 1:8

4. At this point, Paul begins to lay out his vision (and God’s) for Timothy’s future; Paul will continue to exhort Timothy with regard to his own personal life and the manner in which he is to conduct his ministry with a total of 24 imperatives that conclude with the final charge in chapter four.  IITim. 4:2,5

5. Paul begins by using two commands that outline Timothy’s mission in terms of his faithfulness to Paul’s teachings.  ITim. 1:13-14

6. It is clear from what Paul said earlier that the message of the gospel is what united Paul and Timothy in the first place; as such, it is the content of the message that provides the basis for Timothy’s future ministry.
7. Paul begins with the imperative of the verb ἔχω (echo--have), which is used with a wide range of meanings; in this context it means Timothy is to possess a particular pattern, which he is to hold to, keep safe, or preserve.
8. Some interpreters go entirely too far when they conclude (without any real proof) that Paul issued this command because Timothy felt the temptation to modify the gospel or to stop proclaiming it entirely.

9. The object Timothy is to maintain is seen in the noun ὑποτύπωσις (hupotuposis--pattern, basis, standard), which denotes a model that serves as a reliable guide; it serves as a basis or standard to which Timothy can compare his teaching.
10. It is used here of the standard that Timothy is to keep or maintain and is defined by the appositional genitive phrase that follows; it is comprised of sound words you heard from me.
11. It should be noted that Paul uses this noun without the article, which indicates that Timothy is to use Paul’s teachings as a general model for his own communication; he is not commanded to parrot Paul, simply regurgitating Paul’s words without understanding or thinking about what they mean.

12. To parrot someone implies a mechanical or mindless imitation, similar to how a parrot repeats sounds; it is often a sign of a lack of critical thinking or originality.
13. While Paul has provided the outline and much of the content of the apostolic faith, Timothy is to communicate the same truths in his own unique way and not seek to be Paul.
14. As will be seen in chapter two, Timothy will be commanded to do exactly what Paul had done with him.

15. He is to inculcate (impress facts or ideals on someone through repetition) the doctrinal teachings he has received from Paul in others, preparing the next generation of Christian teachers.  IITim. 2:2
16. The standard which Timothy is to have is described by the terms sound words.
17. The adjective ὑγιαίνω (hugiaino--to be healthy) is used in a literal sense of being in good physical health (Lk. 5:31); it is used figuratively to denote that which is sound, that which is free from error, accurate, or correct.

18. The idea of sound words or sound doctrine is something that is characteristic of the Pastoral Epistles but is not specifically mentioned elsewhere in the New Testament.  IITim. 4:3; Tit. 1:9
19. In a number of these contexts Paul is countering various forms of unhealthy, false teaching with his emphasis on having healthy words/teaching/doctrine.

20. The concept of sound teaching also emphasizes the accuracy of Paul’s message as opposed to those who offered another form of doctrine that is not sound or correct.  ITim. 6:3
21. The sound teachings of the truth (in the gospel specifically) provides the blessing of salvation (and all other spiritual blessings) to those who will believe.  Eph. 1:13
22. The sound teachings of the godliness code also promote a spiritually healthy lifestyle (Tit. 2:1-6), while the unhealthy doctrine of the errorists lead to behaviors and lifestyles that that are not spiritually healthy or sound.  ITim. 1:9-10, 6:3-5

23. To paraphrase Mounce, the matter of healthy words/teaching/doctrine is a theme of the Pastoral Epistles which emphasizes the accuracy of Paul’s gospel; this is contrasted with the heterodox doctrines of his opponents, which is characterized by an arrogant and morbid interest in controversy.

24. Paul uses this figure to make the observation that those who advocate other doctrines and become involved in word wrangling will ruin those who listen to them; he goes on to liken the spread of their doctrines to that of gangrene.  IITim. 2:14-17
25. While it has become fashionable over the past several decades for Christians to make dumb comments like, “It does not matter what you believe, just as long as you believe it and are sincere”; such comments are not biblically defensible.
26. There may be little doubt that sincerity is better than insincerity, but it should be evident that people can sincerely believe all manner of false and evil things.
27. Thus, sincerity can’t be the sole criterion of truth since sincerity can be misguided, doesn’t guarantee the truth, and can be problematic if it is not coupled with the proper knowledge.
28. Sincerity may be a fundamental principle that may provide a basis for trust and which may help define ethical behavior, but sincerity must be accompanied by other factors.

a. Without knowledge and truth, one cannot be certain that his belief system is sound or that his actions are appropriate, no matter how sincere he may be.

b. Sincerity is no replacement for discernment and wisdom, which are necessary to handle difficult or complex issues; sincerity alone does not produce good judgment.
29. Paul then indicates that the healthy words in view are those which Timothy had already heard from him; Paul articulated the doctrine of the gospel and the truths of the apostolic faith, which comprise the good deposit.
30. The continuity of Paul’s ministry with the ministry of Timothy is emphasized by the words which from me you heard.
31. At this point it is evident that Timothy’s responsibility going forward (as he has apparently been doing to this point) is to maintain the standards and teachings of the Pauline gospel.

32. The final prepositional phrase in the faith and love which are in Christ Jesus has led to some disagreement as to what it modifies.
a. Alford connects it with the preceding phrase about the sound words/doctrines that Timothy had heard from Paul; he takes it as the manner in which Timothy received his teaching from Paul.

b. However, most interpreters believe that it modifies the imperative maintain and provides additional information regarding either the manner in which Timothy is to maintain the good deposit, or the sphere in which this is done.
33. 
But this task is not one to be carried out in a detached, academic manner. The command next takes up the matter of the messenger. The following prepositional phrase, “with faith and love in Christ Jesus” (v. 13b), outlines the manner in which Timothy is to fulfill his mission. “Faith and love” serve as an abbreviation for the authentic life of faith, combining into a unity the dimensions of one’s relationship to God and the lifestyle of service produced by that faith-relationship (see on 1 Tim 1:4, 14). In short, for Timothy to “keep” the apostolic message and proclaim it he must at the same time pay careful attention to his own faith in Christ.
The second qualifying phrase looks back to the imperative ἔχε, “hold to,” and emphasizes two points. (1) It is not sufficient merely to hold to the gospel. How one holds to the gospel is also significant, and Timothy must be sure that his ministry is characterized by faith (cf. 1 Tim 1:2) and love (cf. 1 Tim 1:5, and especially 1:14). Rigid orthodoxy is insufficient.
 The manner in which Timothy maintained his orthodoxy was as important as the orthodoxy itself. Had all loyalty to sound words been tempered by these great Christian virtues, faith and love, the bitterness of much ecclesiastical disputation would have been impossible.
Kalos initially kalos referred to beauty, especially from the Greek viewpoint of that w hich is  harmonious and complete, of something in which all the parts are balanced and proportionate

AU  2 Timothy 1:15 You are aware of the fact that all who are in Asia turned away from me, among whom are Phygelus and Hermogenes.

GNM  2 Timothy 1:15 oi=da@vira--2s ou-toj@apdan-s o[ti@abr avpostre,fw@viap--3p evgw,@npa-1s pa/j@a--nm-p o`@dnmp+ evn@pd o`@ddfs VAsi,a@n-df-s o[j@aprgm-p eivmi,@vipa--3s Fu,geloj@n-nm-s kai,@cc ~Ermoge,nhj@n-nm-s

NAU  2 Timothy 1:16 The Lord grant mercy to the house of Onesiphorus, for he often refreshed me and was not ashamed of my chains;

GNM  2 Timothy 1:16 di,dwmi@voaa--3s e;leoj@n-an-s o`@dnms ku,rioj@n-nm-s o`@ddms VOnhsi,foroj@n-gm-s oi=koj@n-dm-s o[ti@cs polla,kij@ab evgw,@npa-1s avnayu,cw@viaa--3s kai,@cc o`@dafs a[lusij@n-af-s evgw,@npg-1s ouv@qn evpaiscu,nomai@viao--3s

NAU  2 Timothy 1:17 but when he was in Rome, he eagerly searched for me and found me--

GNM  2 Timothy 1:17 avlla,@ch gi,nomai@vpadnm-s evn@pd ~Rw,mh@n-df-s spoudai,wj@ab zhte,w@viaa--3s evgw,@npa-1s kai,@cc/ch eu`ri,skw@viaa--3s

NAU  2 Timothy 1:18 the Lord grant to him to find mercy from the Lord on that day-- and you know very well what services he rendered at Ephesus.

GNM  2 Timothy 1:18 di,dwmi@voaa--3s auvto,j@npdm3s o`@dnms ku,rioj@n-nm-s eu`ri,skw@vnaa e;leoj@n-an-s para,@pg ku,rioj@n-gm-s evn@pd evkei/noj@a-ddf-s o`@ddfs h`me,ra@n-df-s kai,@cc o[soj@-apran-p evn@pd :Efesoj@n-df-s diakone,w@viaa--3s belti,wn@abm su,@npn-2s ginw,skw@vipa--2s
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